dence, or false evidence.

Like our ecophilosopher, Lyotard found
that the différend with his friend and com-
rade Souyri over the ability of Marxism to
provide a revolutionary critique of the
contemporary world and orient interven-
tion in that woild forced him into a “sen-
tence universe” (every sentence presents
the four poles of sender, addressee, refer-
ent and meaning) in which he could only
give up his position: “[Marxism] thus pre-
sented itself not as one parfy in a suit, but
as the judge, as the science in possession
of objectivity, thereby placing the other in
the position of stupor or stupidity in
which I found myself... a point of view...
incapable of making itself understood,
unless it borrowed the dominant idiom —
that is, unless it betrayed itself.” Still, this
différend revealed to Lyotard “what in
Marxism cannot be objected to”: there is
one of several incommensurable dis-
courses which seeks to transcribe all the
others. That discourse is “capital, bureauc-
racy” and it is not enough to philosophize
about if because “one must also destroy
it.” But even this admission does not make
the différend demonstrable, However, it is
out of such cruel silence that new idioms
emerge, those which enable différends to
be expressed. It is the task of philosophy
and politics to find such idioms.

The main lines of argument in Le
Différend vield easily to Bennington’s in-
troductory “summary and critique,” show-
ing themselves as aspects of a “philosophy
of sentences,” although even such close
attention to them in no way reaches the
depths of Lyotard’s text, running and
roaming as it does through the history of
philosophy from little known Greek
rhetors to modern revisionist historians.
Bennington compensates by producing
abundant quotations and “quotations”
between quotations (from Lyotard and
others) marked by a stationary bar of dif-
terence. What is more, two “patchworks”
consisting of several pages of quotations
(primarily from Lyotard) link the baok’s
chapters like textual cartilage perforated
by libidinal runs to nowhere in particular.

Le Différend begins with an “ironic
summary,” as Bennington puts it, entitled
“Fiche de Lecture” which, Lyotard muses,
“allow(s] the reader to ‘talk about the
book’, if the fantasy so takes him, without
having read it.” Bennington offers his
book as an act of resistance against “its
commercial raison d’étre” as a sort of
“Modern Masters” introduction-summary
which gains one time in examination
rooms and at cocktail parties by enabling
one to speak, as Lyotard put it, without
having tead the books under discussion.
Even this review, twice removed from
Lyotard’s “real books,” might gain one
seme time in a chat about Bennington’s
book, in which case it stands as a degener-
ate source of knowledge about Lyotard.

The very fact of Bennington’s bock,
however, despite his assurances, aggra-
vates the question of the relation between
the introducer and the introduced. And
that discomfort is entirely appropriate.

Gary A, Genoske is an associate member of
Border/Lines
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Ciencia propia y colonialismo intelectual.
Nuevos Rumbos.

by Orlando Fals Borda

Bogota, Colombia: Carfos Valencia, editores,
1988.

Science and Intellectual Colonialism. New
Directions, is the most recent edition of a
volume published for the first time in
1970, and again in 1973, both times with
several printings. The book is a collection
of essays written by Orlando Fals Borda, a
Colombian historical sociologist who has
had an intense, long-term involvement
with campesinos in rural areas of his own
country, and whose work is known inter-
nationally.

In this volume, the author presents
retlections on his earlier work, as well as
his current views on sociological issues
that, although pertaining primarily to so-
cial research in Latin America, also consti-
tute a challenge for social scientists else-
where. When the book first appeared, it
was received as a radical rejection of Euro-
American social thought by the Latin
American community of scholars. In this
iight, it is interesting to note that the work
has not been translated into other lan-
guages, nor (to the best of my knowledge}
has it heen published elsewheze. The title
translation is my own, and might perhaps
be more faithfui to the original if it read
“independent” or “autonomous” science
and intellectual colonialism.

Fals Borda's prestige has grown
throughout Latin America for his original
contribution to a new perspective in soci-
ology, which can be paralleled to that of
Anthony Giddens (New Rules of Sociological
Method), while arising in very different
sociopolitical contexts, an important fact
indeed. Fals Borda’s thought was bormn in
the midst of various devetopmentatist

schools that have dominated Latin Ameri-
can sociological inquiry. This fact under-
scores his importance as theorist and prac-
titioner on the continent, and has recently
earned him further recognition in the po-
sition of President of the Latin American
Council for Adult Education (CEAAL).
While some researchers might claim that
Fals Borda is on the “Border/lines” of so-
cial science, others obviously recognize his
place in the leadership of an alternative
sociology of/for Latin America. This is one
of the reasens why this selection of his
work seems so appropriate as an introduc-
tion to his thinking. Indeed, it would pro-
vide excellent transtation material.

The essays are organized into three
parts. The first, “Crisis and Compromise,”
consists of six works dating from 1969 to
1970. This section refers to two important
historical events within which the role of
science and technology in development
was called to question. These were, ini-
tially, the IX International Congress of
rural sociology in Enschede, followed by
the IX Congress of Latin American Sociol-
ogy held in Mexico City in 1969, In these
encounters a diagnosis was made of the
sociological crisis in the region and the
need for new approaches in the social sci-
ences clearly identified. This process of
reflection gave rise to the initial challenge
to the collective “sociological imagina-
tion” of researchers, to find new, innova-
tive solutions to longstanding, pervasive
sociological problems.

The second part of the book, “Reflec-
tions of Transition,” consists of two essays
dated 1972 and 1974, in which the author
looks back to the first publication of his
work and reflects upen the changes that
have already become apparent within the
human sciences, over the ten years since
the first edition appeared. One of these
changes is the possibility of questioning
both “objectivity” and “neutrality” on the
part of social researchers in general an-
other is the recognition of the political
value of social research. Starting from this
rather liberating stance, Fals Borda uzges
fellow social scientists to move in the di-
rection of a unification - or synthesis - of
research and agency. That is to say, given
the recognition of the political dimension
of research activities, it is now possible for
research agents to consciously steer their
work towards serving the broadest of inter-
ests.

The third part, “Lived experience and
knowledge,” is composed of four essays,
written from 1980 to 1987. They consti-
tute a reflection about the meaning and
the position of science within society,
with an emphasis on the production of
knowledge and the relationship between
knowledge and power, In a Foucauldian
fashion, politics and epistemology are
brought together to explain the birth of
participatory action research, a new inte-
grative method proposed by this author,
amidst the renewed awakening of social
movements throughout the worid. The
connection between the production of
knowledge and its uses seems more cleariy
identified within these movements.

As indicated above, the work encom-
passes the development of the author’s
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thought throughout the last two decades,
which incorporate the contribution of
earlier writers, such as Albert Memmi (The
Colonizer and the Colonized), Barrington
Moare (Social Origing of Dictatorship ard
Democracy), Dilthey and Cooley, among
others.

The main thrust of the book, as the
title suggests, is the need to de-colonize
science, to break with the previously exist-
ing models that dichotomized the re-
searcher from the researched and to foster
new integrations, new possibilities, new
knowledge. Thus, the introduction of a
new paradigm for the understanding of
social reality, not only in Latin America,
but in all situations within which coloni-
alism may persist. How would we recog-
nize intellectual colonialism? In this au-
thor's view, it manifests itself, primarily,
by a lack of insight inte the consequences
of social research, by a blind faith in the
scientific paradigm (as an absolute that
will solve all social ills), by a limitation: of
the kinds of questions that are posed, par-
ticularly when what is questioned is the
organization of social relations (i.e., the
institutional order).

There is a need to reintroduce the use
of reflexivity into the methodology of the
the social sciences, recognizing that this is
a critical aspect which has been absent
from a great deal of modern, positivistic
thought. Without this critical element,
social research becomes a sterile academic
exercise that only contributes to the status
quo. Of course, intellectual colonialism
can be more readily accepted in the case of
the so-called Third World, where so many
developmentalist experiences have shown
to be fruitless. It may be somewhat more
difficult to acknowtledge the lack of au-
tonomous thought in other contexts
where the colonized have not maintained
a historical memory of their earlier identi-
ties, but have assimilated into the he-
gemonic influence {in Gramscian terms)
of the colonizer, as was the case in pre-
nation-state Europe, for example. This
possible resistance motivates Fals Borda’s
insistence on the need for an autonomous
science in Latin America. Rather than con-
finuing to accept, a-critically, the diffusion
of innovations created in the colonizing
centres, the critical approach will foster a
sociology of liberation for the colonized.
This proposal gives rise to epistemological
questions and carries political implications
that need to be explored.

Perhaps the most important factor un-
derlying “new paradigm science” is the
open recognition that any kind of science
is political by nature, a cléar distinction
from the more readily accepted “non-po-
litical,” “objective science,” which is
clearly a myth. Outrageous! cry the “ob-
jective scholars.” Science has to be “objec-
tive” or it ceases to be “sciencel” This is
now a questionable statemment. Current
critical sociology posits a hermeneutic that
seeks to demystify and understand what is
meant by objectivity, rather than biindiy
accepting, as heretofore, that neutrality is
achieved by naintaining some ideal “ob-
jective distance.” In Fals Borda’s view, this
is the critical essence of social science
which has somehow given way, histori-
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cally, to a much more formalist approach.
In his view, therefore, “new paradigm”
social science seeks to recover its own es-
sence, not to change it. If seeks to awaken
the human sciences from the political
complacency that has veiled their utility
as a means of domination and control, a
social science at the service of the elite
that produced it. It seeks to reconstitute
the awareness of the researcher about the
broader implications of the uses of his
knowledge.

But this would be falling shozt, in
terms of the Latin American and other
Third World experiences, where, through-
out history, a vast majority of people have
been excluded from access tc both the
production and the appropriation of
knowledge. Fals Borda therefore proposes
a participatory social science, also recog-
nized as a “militant” social science, one
that incorporates “the researched” into the
production of knowledge in a dialectical
process. The emphasis of this research
process is not so much on quantification,
but on the interpretation and understand-
ing of a social reality and the generation
of new knowledge. Once an awareness has
been developed both on the part of the re-
searcher and of the researched, and once
reflexivity is incorporated into an analyti-
cal practice, it would be naive to pretend
to be “neutral” (is there such a position?).
Knowledge can be generated by an elite to
serve an elite, or it can be generated coop-
eratively to serve all those involved. The
potential of this new science is considered
socially transformative.

Is this a new prescription to bring
about social change? Because of its em-

From the National Film Board of Canada

phasis on the generation of new knowl-
edge, there cannot be a prescription to
“magically” change the order of things. If
the reflexive process is cartied out as a
one-time event, of course, the generation
of knowledge will again lapse into some
type of complacency, a “domestication”
that becomes mechanistically reproduced
and deprives the creative impetus of the
critical edge. Thus, social researchers are
called to incorporate the reflexive element
into their methodology. Such a process
challenges the scientific community to
become more overtly conscientious so that
the fuli implications of its agency can no
longer be disregarded nor veiled.

The questions that remain unanswered
are: how can the scientific community
achieve greater control over the uses of the
knowledge they produce? What kinds of
institutional changes need to take place so
that an “autonomous science” can be sus-
tained? Fals Borda perceives that there is a
movement from the “periphery” to the
“centre,” from the base upward, that aims
to reformulate the rules of “the political
game;” it is a move towards the creation of
new international networks that strive to
work consensually towards an increas-
ingly participatory socialization of power,
The future of this new social movement
with its ensuing re-structuring of social
relations, social action and social thought
is the challenge that Fais Borda puts to
social and humanistic researchers
throughoeut the world.

Maria-Ines Arratia is in the Graduate Programme in
Sacial Anthropology at York University.
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